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Abstract 

The principle of halal is important; it is highly demanded in Islam because everything halal 

will certainly bring benefits, especially in Islamic Social Entrepreneurship (ISE) activities. 

Entrepreneurs would ensure that every product and service produced is halal and compliant 

with Islamic law ranging from sourcing, processing, packaging, delivery, and other processes 

to the use of goods and services accepted by consumers or the community. The objective of 

this article is to call to emphasize halal principles in implementing ISE activities. The research 

method used was content analysis. The findings of the study show that the halal principle is the 

main principle that must be followed by entrepreneurs in achieving the objectives of ISE.  
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Introduction 
 

Halal service research needs to focus on halal principles of conducting business (Kadirov, 

Tjiptono, and Fam, 2020). This article discusses halal principles in Islamic social 

entrepreneurship (ISE) that need to be taken into account in designing goods and services 

produced by entrepreneurs. This is because every good and service produced will be used by 

local communities that may suffer from economic and social problems, especially the 

community among the poor and needy, B40, orphans, single mothers, youth and adolescents, 

the elderly, and the needy. 

Through ISE, entrepreneurs will do their best to channel the profits received to the community 

because the objective of ISE is to aim at the social mission and solve the social problems of 

the community. This is also one of the things that are in line with the United Nation's goals in 

the 17 sustainable development Goals (SDGs). The 17 SDGs are (United Nation Web Site):  

i. No Poverty 

ii. Zero Hunger 

iii. Good Health and Well-being 

iv. Quality Education 

v. Gender Equality 

vi. Clean Water and Sanitation 

vii. Affordable and Clean Energy 

viii. Decent Work and Economic Growth 

ix. Industry, Innovation and Infrastructure 

x. Reducing Inequality 

xi. Sustainable Cities and Communities 

xii. Responsible Consumption and Production 

xiii. Climate Action, 

xiv. Life Below Water 

xv. Life On Land 

xvi. Peace, Justice, and Strong Institutions 

xvii. Partnerships for the Goals. 

Therefore, the objective of this article is to focus on halal principles in implementing Islamic 

Social entrepreneurship activities. The research method used was content analysis. 

 

 

Halal Principle 
 

The word halal comes from the Arabic word halla, yahillu, hillan, wahalalan which means 

allowed or permitted in Islamic law. According to the fourth edition of the Dewan Dictionary, 

halal means the law allows an action to be done (in Islam), allowed (not prohibited by Islamic 

law), permitted, and justified. The word ‘Food for Muslims’ or ‘food certified Halal’ or ‘Halal’ 

or having similar meanings can be define as follows (Ahmad Robin Wahab, 2004):  
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i. Free of, and not made of, or containing any part or substance taken or extracted 

from animal which are forbidden (haram) to be consumed by Muslims, according 

to Islamic laws.  

ii. Not containing any substances, which is declared as filth according to Islamic Laws. 

iii. Not prepared, processed, produced or manufactured using utensils, equipment and 

/ or machinery which are not free from filthy substances as directed by Islamic 

Laws, and 

iv. During preparation, processing or storage, it should not come into contact or be in 

close proximity with any food which do not fulfill the requirements as stipulated in 

Paragraph (i), (ii) or (iii) or any substance declared as being filth according to 

Islamic Law. 

 

Yusuf al-Qardawi (1994) also defines halal as something that is required, which breaks the 

bonds of prohibition, and is allowed by Islamic law to be used. Based on the definition, it can 

be concluded that halal is something that is required by Allah SWT for human beings, use, deal 

with others. A halal problem in Islam as long as any text or evidence that shows that it is haram. 

Accordingly, the scope of halal in Islam is not only focused on food and consumer goods, 

besides, using the economic system, finance, and all aspects of human life. Finding something 

halal to eat or use in daily life is an obligation imposed by Allah SWT on every Muslim, 

because taking the halal can increase the light of faith and make the prayers and acceptance of 

deeds of worship answered, illegal use can use prayers and worship from the book of Allah 

SWT. General Qur’an guidance dictates that all foods are Halal except those that are 

specifically mentioned as Haram (unlawful or prohibited). The Holy Qur’an reads: “O you 

who have believed, eat from the good [i.e., lawful] things which We have provided for you and 

be grateful to Allah if it is [indeed] Him that you worship. He has only forbidden to you dead 

animals,1 blood, the flesh of swine, and that which has been dedicated to other than Allah. But 

whoever is forced [by necessity], neither desiring [it] nor transgressing [it is limit], there is 

no sin upon him. Indeed, Allah is Forgiving and Merciful.” (al-Baqarah, 2: 172-173). 

 

Again Allah SWT mentions in Holy Qu’ran: “Then eat of what Allah has provided for you 

[which is] lawful and good. And be grateful for the favor of Allah, if it is [indeed] Him that 

you worship’ (an-Nahl, 114). Ibn Kathir mention about this ayat “Allah orders His believing 

servants to eat the good and lawful things that He has provided and to give thanks to Him for 

that, for He is the Giver and Originator of all favors, Who alone deserves to be worshipped, 

having no partners or associate. Then Allah mentions what He has forbidden things which 

harm them in both religious and worldly affairs, i.e. dead meat, blood, and the flesh of pigs”. 

This verse grants permission to use prohibited things with three stipulations. First, one must be 

in a state of extreme compulsion, for example, being gravely ill or being so hungry and thirsty 

that one's very life is in danger, and a prohibited thing is all that is available to save one's life. 

Second, the person concerned should not incline to violate the Law of God. Third, in 

consuming the prohibited thing one should not exceed the limits of bare necessity. If a few 

bites or a few drops are enough to save one's life, one ought not to go beyond the absolute 

minimum.  
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The Prophet Muhammad (PBUH) said: “Halal is clear and the Haram (unlawful) is clear. 

Between the two there are doubtful matters concerning which people do not know. One who 

avoids them to safeguard his deen (religion) and his honor are safe, while if someone indulges 

in it, he may be indulging in the unlawful…” (Hadith Bukhari). 

 

Abu Bakar RA narrated that the Prophet Muhammad (PBUH) said “That body will not enter 

Paradise which has been nourished with Haram” (Baihaqi). 

 

Abu Hurairah RA related,” the Prophet Muhammad (PBUH) said: “Verily Allah is pure, and 

He accepts only what is pure and indeed Allah has given those orders to the believers, which 

he has given to the Messengers. He has said, “O Messenger, eat from the pure foods and work 

righteous”. He -also- has said: “O you who have believed, eat from the pure things which we 

have provided you.” Then (the Prophet PBUH) made mention of a man who undergoes a 

lengthy journey in a state that he is disheveled and dusty. He spreads his hands towards the sky 

(calling), “O my lord, O my lord”, however his food is Haram, his drink is Haram, his clothes 

are Haram and he has been nourished with Haram! So how will his call be answered?” (Hadith 

Muslim). 

Abu Hurayrah (RA) reports that the Prophet Muhammad (PBUH) said, “a time will come upon 

the people wherein a man will not bother what he intakes; whether from Halal source or 

Haram.” (Hadith Bukhari). 

 

S’ad RA relates: The Prophet Muhammad (PBUH) said “O S’ad purify your food (and as a 

result) you will become one whose supplications are accepted. I swear by He in whose hands 

the soul of Muhammad PBUH lies, verily a servant (of Allah) tosses a Haram morsel in his 

stomach (due to which) no deed is accepted from him for 40 days” (Tabarani). 

 

Jabir RA reported, the Prophet Muhammad (PBUH) said, “That flesh will not enter Paradise 

which has grown from Haram, and all that flesh which has grown from Haram, the fire (of 

hell) is more worthy of it.” (Ahmed, Darimi, Baihaqi). 

 

Ka`b Ibn Ujrah relates that the Prophet Muhammad (PBUH) said, “a body nourished with 

Haram will not enter Jannah”. (Tirmidhi). 

 

Yusuf al-Qardawi (1994) in his book al-Halal wa al-haram fil-Islam has mentioned eleven 

principles that are the backbone of halal and haram in Islam. The principles are;  

i. The origin of a thing is mubah  

ii. The power to allow and forbid something is the absolute right of Allah  

iii. Forbidding what is halal and allowing what is haram is the same as shirk  

iv. Forbidding what is halal can result in the emergence of abominable and harmful things.  

v. Halal things no longer need things that are haram 

vi. Things that lead to haram are haram  

vii. Splitting into unlawful things is unlawful  

viii. Good intentions cannot legitimize the unlawful 
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ix. Avoiding suspicious matters for fear of getting caught up in unlawful things 

x. Something unlawful is unlawful for everyone  

xi. A state of emergency allows things that are forbidden (unlawful). 

 

 

Islamic Social Entrepreneurship (ISE) 
 

Islamic Social Entrepreneurship (ISE) is a hybrid form of an entrepreneurial entity with a social 

mission and vision. It also refers to an activity that focuses on the social values of a society 

based on the Islamic framework (faith, sharia, and morals) and sourced from the Qu’ran and 

Sunnah to help the needy. ISE is also one of the branches of muamalat in improving the socio-

economy of a country. The existence of this ISE can affect the following changes (Mohd Adib 

Abd Muin et al., 2019; Mohd Adib Abd Muin, 2017): 

i. Obtain the pleasure and blessings of Allah SWT. 

ii. Raising the syiar of Islam to a higher level. 

iii. To make the values and morals of Prophet Muhammad (PBUH) a guide in carrying out 

charitable social activities. 

iv. Overcoming the prevalent usury problem in business. 

v. Eradicate economic and social problems through the direct involvement of 

entrepreneurs in collaboration with the government, the private sector, corporate 

companies, NGOs, and institutions involved in entrepreneurship and business. 

vi. Enhancing societal values in life to live in peace and harmony.  

vii. Overcome the social problems of the community, especially the youth and adolescents. 

viii. Improving sillaturahim relationship between entrepreneurs and the community. 

ix. Distributing sources of wealth and profits to the poor and needy. 

x. Scraping the greedy nature of the entrepreneur in search of worldly wealth. 

xi. Grateful for the blessings bestowed by Allah SWT. 

 

Many ISE concepts can be implemented in Malaysia, including (Mohd Adib Abd Muin et. al., 

2019): 

i. The concept of a caliph 

ii. The concept of brotherhood 

iii. The concept of economic jihad 

iv. The concept of justice and balance 

v. The concept of meeting the social needs of society 

vi. The concept of building and enhancing the social value of the giver 

vii. The concept of al-Falah 

viii. The concept of enjoining the good and preventing the bad 

ix. The concept of social security 

x. The concept of economic improvement of the ummah 

xi. The concept of zakat and waqf 

xii. The concept of alms and blessings 

xiii. The concept of prayer, praying, and always attending the mosque 

xiv. The concept of racing for good (Fastabiqul khoirat). 
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Guidelines for implementing this ISE practice include (Abd Muin et al., 2019): 

i. Based on the source of revelation of the Qur'an and the Sunnah 

ii. Based on the approach of Imam al-Ghazali (Al-Maqasid As-Syariah-Dharuriyyah al-

Khomsah) that is: 

a. Protection of religion 

b. Protection of life 

c. Protection of intellect 

d. Protection of lineage 

e. Protection of property 

iii. Take care of the common good (maslahah) and reject the bad (mafsadah). 

 

 

Conclusion 
 

In conclusion, the halal principle in Islamic social entrepreneurship (ISE) is very important to 

be given priority by entrepreneurs so that ISE activities carried out to get the blessings of Allah 

SWT in this world and the hereafter. Therefore, it is hoped that this article can to some extent 

provide input to all entrepreneurs and the community and can improve reading material in the 

collection of studies and research based on Islamic perspective (Kadirov 2014; 2018; 2019; 

2021), along with a proposal for this study to be continued to the next generation of researchers 

so that this study is expanded and this knowledge of ISE is further multiplied in the future. 
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